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[bookmark: _Toc66721634]The normative home
Building on the previous two chapters and the spatio-legal dimension of nation-building and refugee protection, this chapter will engage with the normatively constructed link between the body and the space. In the following, I draw centrally on semi-structured interviews with Palestinian refugees who were residing in Syria prior to the eruption of the conflict. As discussed in detail in Chapter (xx), the interviews were conducted in different locations in and around Amman, Jordan. In these interviews, the belonging to ‘home-spaces’ was dominantly expressed in multiple, fluid and overlapping identities. State protection, and loss thereof, which is central to the legal conception of the refugee, did not feature as a singular element defining the perceived and experienced ‘refugeedom’ by Palestinian refugees from Syria in Jordan, but rather as one of (at least) three, including the loss of community in Syria and the loss of a ‘place in the world’ as result of the ongoing displacement from Palestine (see Chapter XX). The normative home, as the space to which one holds a formal and normative link, did however strongly feature in the narration of mobility and the access to rights. 	Comment by Fritzsche-El-shewy, Jasmin: Make the distinction here between citizenship for mobility reasons on the one hand the desire to belong to a community where one is being recognised and has rights (Hannah Arendt). 

Some have a citizenship and are therefore individually mobile, yet they still ‘feel’ stateless and at loss of a place in the world! E.g Wafa p.32, see also Fiddian Qasmiyeh on Statelessness. 
While this thesis aims to deconstruct the hegemonic state-citizen-territory triad, the experienced reality and manifestation of the normative home-space and the narration and identification with such fixed and territorialised state spaces ought not to be neglected or dismissed (Brun, 2001). Such manifestation is experienced and shapes the life of the Palestinian refugee, sometimes more directly and sometimes less so. For the body on the move, the normative home-space as the legal belonging to a state is often indispensable. Crossing politically and legally constructed and enforced borders in the process of the flight and the search for safety, identity documents establishing such normative belonging are imperative to facilitate the mobility. 
[bookmark: _Toc66721635]Approaching Citizenship
The normative and political conception of a defined state as the national homeland builds on a conception of the home as haven, ascribing the space values such as security, freedom and shelter (Young, 2005). Such conception also acts as a justification for the state to protect the sacred space of the homeland through its imposition of power and control. The state therefore not only acts as the primary producer of the national conception and narration of the homeland (see Chapter 2) but also as the ‘protector’ of the space. Such protection (homeland security, national interest etc.) is then closely linked to the national subjects and the control of bodies moving between national spaces. Essential for the state is, therefore, the identification of its national subjects belonging to such homelands. The normative belonging to the state is regulated through legal citizenship status (see Chapter XX). Citizenship in this context, thus, ought to be understood as an abstract, legal construct that was designed to determine the state subject as those who legitimately ‘belong’ to the territory (Brubaker, 1992). 
An increasing number of scholars have argued, however, that citizenship encompasses more than this legal dimension, challenging the citizen-state-territory nexus and the primacy of the nation-state to determine such membership (Gonzales and Sigona, 2017; Benhabib, 2004; Bosniak, 2006). Aiming to bring together a comprehensive theorisation of citizenship, Christian Joppke (2007) proposes a definition of citizenship that builds on the three elements of (1) status, as in the “formal state membership”; (2) rights, as in the “formal capacities and immunities connected with such status”; and (3) identity, as in “the behavioural aspects of individuals acting and conceiving of themselves as members of a collectivity, classically the state” (p.38). With this definition, Joppke indeed bridges an ongoing dispute over how we ought to understand citizenship in social science; the polarised positions of Brubaker’s (1992) Weberian theory of citizenship as “master status in the modern nation-state” and Soysal’s (1994) post-nationalist critique.  Bridging the formal state membership and the rights associated with it and the more lived experience of citizenship as identity, gives room to understand more complex identities. For example, the below described lived-experience of belonging, expressed through hyphenated identities that lie beyond the legal status as citizen, common for Palestinian refugees from Syria. Yet, cautioning us away from a merely social construction of citizenship, as it reminds us of the real powers of legal status and the access to rights. 
As Saskia Bonjour and Betty de Hart (2021), however, argue very persuasively, such theorisations build on the basic assumption that the citizen is an “isolated individual” (p.). They go on contending that such theorisations “miss out on an aspect of citizenship that is in fact crucial, namely the fact that people experience citizenship primarily neither as a member of an abstract collective nor as an isolated individual, but as a member of a web of significant relationships, most notably family relationships” (p.7). Building on feminist critiques of traditional citizenship scholarship, challenging the separation of the public and the private sphere, they introduce the conception of citizenship as performative and intime (Saskia Bonjour and Betty de Hart (2021). As I will illustrate below, the penetration of immigration regulation (public sphere) into the family life (private sphere) is particularly striking in the context of Palestinian families that expose a variety of citizenship-statuses within the nuclear family. 
Aiming to investigate the modes of membership and belonging, this chapter develops around four sections. First, I draw out and discuss the experience and conception of the normative home-space, mainly focusing on Jordanian citizenship held by many Palestinian refugees from Syria in Jordan. Second, I discuss how mixed-status families experience Jordan and crucially the border crossing. Third, I discuss the absence of a normative home-space, focusing on the statelessness of Palestinian refugees from Syria. Fourth, I reflect on how the formal belonging to Jordan acts to facilitate individual mobility, and explore how the widespread lack of formal citizenship amongst Palestinian refugees from Syria, and the dominance of mixed-status families, manifests as a collective immobility. 

[bookmark: _Toc39050799][bookmark: _Toc66721636]Palestinian refugees with Jordanian citizenship
For Palestinian refugees from Syria, the formal link to a ‘national space’ through legal citizenship status, acts as one of multiple forms of identity and spatial belonging. As outlined in Chapter 3, while the political and legal status of Palestinian refugees in the host countries differ greatly, their lives are largely marked by socio-economic exclusion. As a result of such exclusion and the pending “quest for a political settlement, many have been forced to move from one country to another, often more than once, finding themselves going from one unstable situation to the next” (Albanese & Takkenberg 2020). Hence, many Palestinian refugees, who initially arrived in Jordan in 1948 have since moved on, settling elsewhere for economic reasons. As I will argue in the following, the mobility of Palestinian refugees since 1948, has greatly marked the complex, legal and social status, and the sense of belonging of Palestinian refugees in Syria. Their identity and belonging has unfolded in a “spatiotemporal framework of betwixt and between, here and there, then and now, within a local and regional context” (Peteet, 2005, p. 2). The seventy-three-year-old, first-generation refugee Abu Sami, who arrived in Jordan in 1948 and subsequently moved to Syria in the 1950s for his father’s work, describes this complex notion of belonging and identity in the following: 	Comment by Jasmin Fritzsche-El-Shewy: unpublished version Chapter 4 p.7, check when book is published
“Jordan is our second country. First thing is Palestine; we came to Jordan and all our family is in Jordan. Everyone is living in an area. This is our country [balad], we know it. When we went to Syria, it was the same thing. Everything became one country” (Interview 4, 2019, Jordan). 
Unlike most Arab countries, Jordan granted citizenship to its Palestinian refugee population in 1950, while upholding their status as refugees registered with UNRWA (see Chapter 3). Such governmental actions are deeply rooted in the spatial history of the modern Jordanian state (see Chapter 2). The plurality of identity and the divergence between the ‘formal’ membership to Jordan through legal citizenship status, the historical and collective identification with the lost land of Palestine and the informal, social and affective identification with Syria, was a prominent theme throughout my interviews with Palestinian refugees from Syria. Abu Sami reiterates the same notion when he stated:
“We are Jordanian, Palestinian-Jordanian, our passports are Jordanian, our identities are Jordanian, not Syrian. But we lived in Syria, we have families there. They’re all one country, but the war meant everyone came here [to Jordan]” (Interview 4, 2019, Jordan). 
Such identity therefore forms at the intersection of the legal citizenship status and everyday understandings and experiences of belonging. Such spatial belongings are then often expressed as “hybrid identities” (Faist, 2000) in hyphenated conglomerates of at least two national spaces, such as ‘Palestinian-Syrian’, ‘Palestinian-Jordanian’ or ‘Palestinian-Lebanese’ (Fiddian-Qasmiyeh, 2016). For Abu Sami, such hybrid identity consists of his historical and collective belonging to Palestine and the formal belonging to Jordan. He does not hold legal citizenship status in Syria; yet he identifies with Syria as a social community, his [balad]. In the above quotes, he also expresses a trans- or rather pre-national conception of the ‘Arab-place’ within the Levant as ‘one country’. This was a recurrent element in his narration and mostly followed a negotiating of his complex identification with Palestine, Syria and Jordan. Thus, while following the language of nations as defined spaces against which an identity is formed and expressed, such hybrid identity does not necessarily follow the logic of the citizenship-state nexus.
While a number of interviewees self-identified or identified spouses or children as ‘Palestinian-Syrian’, they do not hold a formal citizenship status in Syria. In the conversations, such multitude was often, rather figuratively, narrated as holding different locations within the individual. Samira, who identifies as Palestinian-Syrian and who obtained Jordanian citizenship status through her husband, for example, unites both identities in herself when she says, “Syria is my life and Palestine is my soul” [endnoteRef:1] (Interview 12, 2019, Jordan). Samira here describes both places, Syria and Palestine, as co-existing within her, inhabiting different parts of her being. For her, it is a combination of life and soul, Syria and Palestine, which shape her. One could argue that Palestine as the soul is more intrinsic to her being, her fibre, while Syria as the life may change and take different turns. As a Palestinian-Syrian, Samira was de jure stateless before she got married to a Palestinian-Jordanian man in Syria. Through the acquisition of the legal Jordanian citizenship status, she now lives in a country where she holds legal membership for the first time, her normative-home so to speak; yet Jordan does not feature in this conception of herself. In other words, legal citizenship status is not essential for a sense of belonging; yet, the naturalisation may, in turn, not necessarily lead to a sense of belonging to a nation or community (López, 2017; Gonzales and Sigona, 2017).  [1:  
سوريا حياتي وفلسطين روحي.] 

A sense of belonging for Palestinian refugees from Syria is moulded by the ‘betwixt and between’ and the geographies of their past and present (Peteet, 2005). As Fiddian-Qasmiyeh (2016) argues (in reference to her research on the sense of statelessness amongst Palestinians in Europe), embracing such hyphenated and multi-layered belongings, 
“interviewees have simultaneously reasserted and transcended the erasure of a single root (Palestine); they have asserted their multiple origins through their intergenerational commitment to the Palestinian homeland of the past, present, and future, their ‘travelling fear’ of the European host states and states of nationality that simultaneously welcome and reject them through processes of hospitality, and a transnational longing for the Middle Eastern refugee camps which are condensed spaces of marginalization, liminality, and identity” (p. 318). 
Hence, they echo the manifold nature of the geographies of belonging and exclusion of Palestinian refugees and may be understood as counter narratives of identity and belonging that lie outside the state-citizen nexus.
Such tension between contemporary conceptions of normative home-spaces defined by legal citizenship status and the everyday life of spatial belonging experienced by Palestinian refugees from Syria become particularly apparent when we consider the experienced displacement from Syria. Legal citizenship status acts as the formal connection between the subject and the nation state, hence, it also facilitates access to the normative home-space, as defined under international law in Art.12 of the ICCPR, as the right to entre one’s own country. The loss of the state protection/ the normative home-space, therefore, also entails a loss of access (see Chapter 4.3). Following such logic, it is the objective of the international refugee protection, as enshrined in the 1951 Convention, to ensure the continued state protection through the provision of a legal refugee status and crucially through the facilitation of access to a state in order to seek protection. The loss of state protection – linked to the five grounds of persecution - is the fundamental and defining element of the normative definition of the ‘refugee’. Having lost the protection of her normative home-space or the ‘country of nationality’ as defined in Art. 1 A (2) of the Convention, the refugee moves between the territorialised state spaces. As the ‘other’, she becomes subject of the ‘protective’ or rather controlling power of the hosting state. While Jordan is not party to the convention, UNHCR and the Memorandum of Understanding of 1998, centrally guides the humanitarian response to the influx of refugees from Syria in Jordan. Hence, the institutional separation outlined in Chapter (XX) as well as the legal definition of the refugee as per 1951 Convention are guiding the countries response to the influx. 	Comment by Jasmin Fritzsche: Talk to Dallal about this. Check for Lit. 
For Palestinian refugees from Syria, however, the experienced displacement from Syria does not correspond with the loss of state protection of the nation-state based on legal citizenship status; rather, such loss is linked to an emotional and affective sense of belonging to the home-space, such as, for example, community and family (see Chapter 5.4). For Asmaa, a second-generation Palestinian refugee, for example, the displacement from Syria is one of three experienced displacements. Her parents, who were born in Jenin in Palestine, fled from their homes in 1948 to Jordan, where they acquired Jordanian citizenship. From Jordan, they migrated to Kuwait, where Asmaa was born. Though born in Kuwait, Asmaa inherited her father’s Jordanian citizenship. In 1991, following the Gulf War and the occupation of Kuwait by Iraq, the Kuwaiti government expelled approximately 250,000 Palestinians (Albanese & Takkenberg 2020). The move came as a retaliation of the PLO’s support of the Iraqi occupation. Subsequently, Asmaa and her parents had to leave their home in Kuwait as they fled to Iraq. During her time in Iraq, Asmaa got married to a Palestinian-Syrian man and had two children. In our conversation, Asmaa expressed a close connection to Iraq, which she considers her home [watan]. For her, the conception of [watan] is strongly connected to life events, such as her starting her own family. In 2003, the United States invaded Iraq which led to a lengthy war in the country. Asmaa and her young family fled yet again. They went to Syria where they lived with her husband’s family at Yarmouk refugee camp in the outskirts of Damascus. In Syria she gave birth to two more children. When the war broke out in 2011, the family fled from their house in Yarmouk (Interview 6, 2019, Jordan).	Comment by Jasmin Fritzsche-El-Shewy: unpublished version Chapter 4 p. 65, check when book is published
Asmaa’s story reflects the experience of thousands of Palestinian refugees in the region, whose fragile legal status in host countries surfaces in conflict situations, making them particularly vulnerable to multiple displacements. Asmaa was, arguably, forcibly displaced on three occasions (from Kuwait, Iraq and Syria); yet it is the initial displacement of her parents from Palestine that acts as a qualifier for her legal refugee status. Furthermore, as is the case for most of my interviewees, the displacement from Syria to Jordan goes against the legal assumption of refugee movements occurring from the country of nationality to another country. Asmaa fled from Syria where she does not hold legal citizenship status, to Jordan, where she does hold such status, yet where she has never lived.  Hence, legally speaking, she merely moved ‘back’ to the “national order of things” (Malkki, 1995). However, as I illustrate in the Chapter 5.XX, the experience of the space in Jordan is not one of belonging and arrival at ‘home’. It is other life events outside the realm of the ‘normative home-space’ and the legal citizenship status, that inform the understanding of home and belonging, such as for example in Asmaa’s case, her becoming of age, getting married and having children (home as identity), the experience of her husband’s and children’s immobility (see 4.3), as well as the de facto statelessness and the prevailing lack of a national Palestinian homeland (see 4.5). 

[bookmark: _Toc66721637]Mixed-status families
As a result of such mobility, inter-group marriages between diaspora Palestinians of different legal statuses are common, resulting in “mix-status families” (López, 2017). As I will draw out, such ‘mix-statuses’ are highly gendered and have direct effects on the families’ ability to cross borders but also their common sense of belonging. Like many Palestinian refugees from Syria in Jordan, Asmaa holds a different legal identification document from her children. While Asmaa has a Jordanian passport, her husband - a Palestinian refugee born in Syria - and their four children are de jure stateless and hold Syrian travel documents issued for Palestinian refugees in the country (see Chapter 3). This variance is the result of the heterogeneity of the treatment and reception of Palestinian refugees in the region since 1948, and the continuous mobility of Palestinian refugees since their initial displacement. As discussed previously, the need to ‘preserve’ the Palestinian identity as a people and a sense of solidarity was central to Arab nationalism in the 1950s and 1960s. The aim of protecting ‘the Palestinians’ as a people has determined the early regional response towards Palestinian refugees. The central tool outlining the official approach of the Arab League is the 1965 Casablanca Protocol (see Chapter XX for a detailed discussion). In practice these recommendations put forth by the Arab League were, and still are in many countries, applied hierarchically - that is, allowing the imposition of restrictions on Palestinian access to socio-economic rights in the name of the preservation of the Palestinian identify and their right to return. As Khalil (2009) puts it, “[p]olicies of host countries and of the international community prove that the basic rights and freedoms of individuals took second place to their right to return to their country of origin” (p. 3). Today, the treatment of Palestinian refugees in the Arab World ranges from citizenship in Jordan, citizen-like treatment in Syria (before the unrest since March 2011) to virtually no rights in Lebanon. 	Comment by Dallal Stevens: Did you discuss this in the legal chapter?	Comment by Jasmin Fritzsche-El-Shewy: Yes, I discuss the Protocol in detail in Chapter 3
In Syria, Palestinian refugees are treated as ‘citizen-like’ but lack legal citizenship status. Citizen-like treatment in Syria means that Palestinian refugees have freedom of movement within Syria and, to facilitate cross-border mobility, Palestinian refugees are issued with Syrian travel documents. Furthermore, they have the right to work, are able to access free secondary education and are treated equal to Syrian nationals on university entry (see Chapter XX for a detailed discussion of the status of Palestinian refugees in Syria). Hence, Palestinian refugees are socially and economically integrated; yet, lacking Syrian citizenship, they are politically disenfranchised as they do not hold the right to vote nor hold higher political offices in the country. With this treatment, the country closely follows the Casablanca Protocol. According to Takkenberg (1998) this attitude towards the early influx of Palestinian refugees is a result of the relatively low percentage of Palestinian refugees, of under 3 percent. In 1948, the country was economically and politically considered stable and, as a result, the relatively small number of Palestinians of 80,000 to 100,000 did not threaten internal stability. 	Comment by Jasmin Fritzsche: Link this to Gabiam and Al-Hardan
The family of thirty-four-year-old Maya is also a ‘mixed-status family’. Maya was born in Libya to Palestinian refugees. Her parents were born in Jenin, Palestine and fled to Jordan in 1948, where they received Jordanian citizenship. From Jordan they migrated to Libya, where her father worked as a teacher. In 1995, Libya's then President Muammar al-Gaddafi expelled all Palestinians residing in Libya, arguing that “the Zionists plan is to create a Palestine without Palestinians” and that “other Arab countries are taking part in this Zionist plan by allowing the Palestinians to stay in their land” (NY Times 1995). Subsequently about two hundred Palestinians were left stranded on the Libyan/ Egyptian border between 1995-1997, as Egypt only permitted those Palestinians with residency in Jordan and the occupied Palestinian territories to enter Egypt. Amid the escalations, Maya’s family moved to Yarmouk in Syria, where relatives of her father lived. At seventeen, she got married to Wael, a Palestinian refugee from Lebanon. As a Palestinian refugee in Lebanon, Wael does not hold Lebanese citizenship. Palestinian refugees registered with both UNRWA and the Lebanese Department of Political Affairs and Refugees hold permanent residency and are issued travel documents valid for five years. Maya and Wael lived in Yarmouk until the war broke out. Their two children were born in Syria in 2004 and 2005. As citizenship is passed on through the male lineage, the children are unable to acquire Jordanian citizenship but inherit their father’s status as Palestinian refugee in Lebanon. Hence, her children are, like their father, de jure stateless, holding Lebanese travel documents (Interview 8, 2019, Jordan). 
As illustrated above, upon their initial arrival in Jordan from Palestine in the 1940s and 1960s, Palestinian families often engaged in onward migration. Such movements, especially in the beginning, followed economic opportunities and family or village ties (Doraï, 2002), but were later on also the result of political instabilities in the host countries, armed conflict and persecution. In the following I shall analyse how the legal citizenship status, and the lack thereof, have influenced the mobility from Syria since the outbreak of the conflict in the country.
[bookmark: _Toc39050800][bookmark: _Toc66721638]Statelessness and the absence of a normative-home
While Palestinian refugees who arrived in Jordan in 1948 obtained Jordanian citizenship, Palestinian refugees who initially fled to Lebanon and Syria are continuously de jure stateless (Albanese & Takkenberg 2020). With the Jordanian nationality law following a paternal lineage, ‘mixed-status’ families are unable to regularise their legal status in Jordan, leaving children in a precarious stateless limbo and unable to access public services provided to Jordanian citizens (HRW, 2014; HRW, 2018). 	Comment by Jasmin Fritzsche-El-Shewy: unpublished version Chapter 4
Amjad, who was born in Gaza, migrated to Syria as a young man to seek economic opportunities in the 1990s. He thus left the Gaza Strip prior to the formal issuing of Palestinian documents through the Palestinian Authority in 1995. As a result, he is unable to regularise his Palestinian documents and still travels on the Egyptian travel documents issued to inhabitants of the Gaza Strip amid Egyptian control over the area between 1949 and 1967 (El-Abed, 2009). Since Amjad left the Gaza Strip, the political, economic and humanitarian situation has declined drastically and his ability to return has been hampered (Chomsky and Pappé, 2010). Recalling his life in Syria, Amjad remembers his economic integration and social acceptance: 
“I was able to expand my house, bought two stores, another house, and a car. I got all the required residency papers, and the driving license that I wanted, I also got health insurance. Nothing was forbidden just because I had a different nationality, but they treated me just like any other Syrian” (Interview 3, 2019, Jordan).
Though living in Syria as a foreigner with an Egyptian travel document, Amjad had access to work and invested in businesses and property. Crucially, he felt integrated. He, as a stateless Gazan, was, in his perception, treated on pair with other Syrians. Signifiers for him are his ability to formalise his residential status and his ability to receive legal documents such as a driver’s license. Hence, while he did not hold a Syrian citizen status, he did possess legal documents issued by the state. In Jordan he is now unable to obtain any such documents. 
Having settled in Yarmouk, Amjad got married to Mariam, a Palestinian-Jordanian, who was born in Syria. In 2011, Mariam gave birth to twins. In the following, she describes how it was the care for their children that made them leave their home in Yarmouk, Syria in 2013.
“It took us about 17 years to have our children, so the main reason we moved were them. If it were only the two of us, we would have moved from one house to another as we had more than one. But they were still young, and we couldn’t find diapers, medications. Because of the terror no place would even open its doors. So, we decided to move” (Interview 3, 2019, Jordan).
Having fled from Syria, Mariam crossed into Jordan with the twins on her Jordanian passport, while Amjad went to Egypt from where he applied for a visa to join his family in Jordan. 
“I sent my wife and kids because she has the nationality, so she entered through the border. She faced a bit of trouble with the kids but thankfully they were able to pass. I was left trying to figure out how I’d be able to follow them. I went to Egypt because I have an Egyptian travel document. I stayed there for a week and did the paperwork with the Ministry of Interior Affairs for the visa application. Fortunately, all documents were confirmed, and my documents are all clear as I’ve never had any troubles with anyone, whether it’s here or there, and so I took the confirmation and came here” (Interview 3, 2019, Jordan).
While Amjad and Mariam recall their lives in Syria, where they were living on residency permits as foreigners, as one of integration and prosperity, their lives in Jordan, however, are marked by exclusion. Amjad’s lack of an official legal status in Jordan has denied the children access to public services, such as school and healthcare. Their position and relation with the space they inhabit has changed since crossing the border into Jordan. The border crossing has drastically configured the conception of the self, from a legal ‘foreigner’ - yet at ‘home’ in Syria - to a state of exception and bare life, stripped of their humanity. In Jordan, the conception of their refugeedom is marked by a ‘condition’ of rightlessness. For them, this status seems intrinsically linked to the lack of legal citizen status and statelessness. During the interview, this sense of rightlessness was discussed as almost a disease that their children inherit. In this context, a gender element becomes apparent, as the situation of the daughter is discussed in a way of possible ‘redemption’, as described by Mariam in the following. 
“If my young girl becomes a woman, I would not allow her to marry someone without documents. […] When I got married, we did not struggle in this way. But when you travel you feel the document means you get treated differently. So, if we could go back in time, I would not allow it” (Interview 3, 2019, Jordan).
The daughter can obtain citizenship, by getting married to someone with formal documents; yet this option is not available to her twin brother. His future is the one they worry about most. Amjad suggests, Mariam would, or should, not have married him had they known how it will affect their lives in the future. 
Amjad: “You wouldn’t marry [someone without documents] either!”
Mariam: “I wouldn’t, it’s true! It is not to do with them as people, but they get pinned down by laws, you know. He is a human being. He is educated. But to say this person cannot work, this person cannot do that, you yourself start to withdraw a bit. And who suffers? My son because of his father’s nationality” [endnoteRef:2] (Interview 3, 2019, Jordan, emphasis added). [2:  
مريم: انه ما يعانوا يعني. أنا بسوريا ما عانيت، الصراحة. كدراسة، قاعدة مع سوريين، كمعاملة بالشغل، ما عانيت. بس أنا ولادي هلا مثلا بالرسوم، لما بحطهم بالحكومة مثلا لازم يدفعوا رسوم...بس في كتب مثلا، نشاطات بيوزعوها للأردنية فقط. يعني أنا بشتري قصص وبتعب على ولادي وأنا الي بسوي بس أنا بحب انه ما يبقي في تمييز فهمتي؟ في معاناة شوية. بس ان شاء الله نتأمل انه مستقبل أفضل لهم. أو يلغوا قصة وثيقة. يعني احنا الفلسطينية، دايما بنقول حق العودة، بس احنا الي برا، عم بنعاني أكتر من الجوا. يعني لا حق التملك، لا للوظيفة، ولا بنعامل كأي شخص. لأ، نتنازل والي جوا يضلوا والي برا خلاص يتعاملوا....
أمجد: سهل حياته ولا تعطي طابق اللاجئ هذا. سهل حياته المدنية. الحياة المدنية بس سهلوها. يعني اعطيني جنسية وإذا انت بتقول بس تتحرر بلدنا نحن بنحط علي طبق من دهب وبنقولك شكرا الك ونرجع لبلدنا. بس خليني أعيش. خليني أعيش. أما تربطني بموضوع اللجوء والعودة وكذا وأنا وضع ما اتغير من ٧٠ سنة، ليش؟ 
مريم: لا وكلمة "لاجئ" و"نازح" يعني...
أمجد: ما تغير شيء ٧٠ سنة! ٧٠ سنة من المعاناة. ليش؟ خليني أشعر اني أنا انسان. 
مريم: حتى، اذا بيرجع بنا بالزمن، أنا هلا بنتي لو صارت صبية مستحيل اعطيها لواحد حامل وثيقة. 
أمجد: معها حق! 
مريم: أنا لما اتجوزت، ما كنا نعاني هاي المعاناة. بس لما بتسافري بتحسي انه الوثيقة معاملة خاصة يعني. فإذا بيرجع بنا التاريخ، لأ أنا ما بعطي...
أمجد: ولا تتجوزي! 
مريم: ولا بتجوز! اه. انه هي أمور مو بالبني آدم، هنا عم بيحاصره بقرارات عرفتي؟ بس هو بني آدم، هو متعلم. انه هذا لأ ممنوع يسافر ممنوع يسوي، بيصير انت لحالك تبعدي. هلا مين الي بعاني؟ إبني لأنه نفس جنسية أبوه] 

At a later point in the conversation Amjad expresses a strong feeling of responsibility for the situation of his children. 
“My children are deprived of all these things because of me. I started hating myself because I felt it was my fault. What am I supposed to do?”[endnoteRef:3] (Interview 3, 2019, Jordan).  [3:  
أنا ولادي محرومين من كل هذه الأشياء بسببي أنا. يعني صرت أكره حالي يعني صرت أشعر انه أنا السبب، شو بده يعمل الواحد؟ ] 

A sense of defeat and hopelessness for their children runs through the conversation. Such defeat and hopelessness, however, appear to be new to the family. His legal status did not define their experience in Syria the way it does in Jordan. For Mariam, the move from Syria to Jordan means a more secure legal status as citizen in Jordan. However, with this move, Amjad’s lack of legal citizenship status has become a prominent factor in the lived experience of the family as a whole. Hence, for Amjad and Mariam, the solution lies in the acquisition of formal citizenship for him and his children, regardless of the right to return.
“Make their [the children’s] lives a little easier. Give me the nationality and once Palestine is free, I will say thanks very much and be off. Just let me live. But to tie me down to the idea of returning when nothing has changed for 70 years, why? […] Let me feel that I’m a human being” (Interview 3, 2019, Jordan, emphasis added).
The sense of regaining his ‘humanity’ by (re-)entering a formal membership that signifies the civic belonging to a state and with that (re-)gain access to basic rights, strongly recalls Arendt’s conception of statelessness and the ‘right to have rights’ (Arendt, 1973; Arendt, 2007). Hope and despair for Arendt are bound to the loss of oneself and the conditions that make life liveable. For Arendt, the membership to a community, defined by the ‘right to have rights’, is crucial in restoring oneself. Yet, despite her legal citizenship status in Jordan, Mariam does not experience such wholeness. She rather expresses feelings of alienation and ‘withdrawal’ from Jordan as a ‘home-space’. As I will draw out in more detail below, the situation of the non-citizen family member, in this case the husband Amjad and their children, effects and configures the citizen family member’s, in this case Mariam’s, conception of their own citizenship status. This is what Saskia Bonjour and Betty de Hart (2021) capture under “intimate citizenship”.  Being displaced from Syria, a collective Palestinian refugeedom and statelessness becomes meaningful as it is now foregrounded in their experienced in Jordan. Hence, as I will draw out in the following section, individual legal citizenship status does not necessarily result in personal integrity. The experience and belonging expands to the community around them, such as the family, but also the collective of the Palestinians as a ‘stateless people’.
The experience of an underlying statelessness of the Palestinian people also becomes apparent in the conversation with Wafaa, a Palestinian-Syrian who obtained Jordanian citizenship through her Palestinian-Jordanian husband. For her, a sense of statelessness is at the heart of her understanding and experience as a refugee. “It [the term refugee [lajee]] makes us feel like we don’t have a [watan]. We don’t have a [balad]. They got us out of Syria and Palestine. Both sides” (Interview 13, 2019, Jordan). Thus, the refugee label also carries a notion of statelessness as the feeling of rightlessness and non-belonging persists despite the formal membership. Such conception also resonates with the study conducted by Fiddian-Qasmiyeh (2016) with Palestinians in France, Sweden and the UK. For diaspora Palestinians, Fiddian-Qasmiyeh argues, statelessness is not purely an expression of a legal status but rather conceptualised “as a marker of rightlessness, home(land)lessness, and voicelessness” (p. 307). For Palestinian refugees from Syria, their ambiguous legal and social status in Jordan, as an individuum but also as a collective, is therefore fundamentally linked to the absence of a state that they truly relate to and feel represented by. Jordan, and the Jordanian citizenship, only resolve this absence in parts, as I will discuss in the following section. 

[bookmark: _Toc39050801][bookmark: _Toc66721639]Individual mobility and collective immobility
The outbreak of the conflict in Syria in 2012, meant the rupture of the lives of Palestinian refugee communities in the country. For the first time, the generation of Palestinian refugees who were born in Syria or spent most of the child- and adulthood in the country, are directly affected by war, displacement and closed borders that bar them from seeking safety. For some, such as Asmaa and Maya, however, forced displacement from their host countries (such as Kuwait, Iraq and Libya) has always been part of their lived experience. While mobility constraints, associated with the Syrian travel document, have long been one of the main concerns for Palestinian refugees in Syria, the violent conflict has added a level of urgency to the experienced immobility (Al Husseini and Bocco, 2009). 
When the fighting first intensified in 2012, Palestinian refugees from Yarmouk fled, together with their Syrian neighbours, towards the borders. With the geographic position in the South-West of Syria, situated between the Lebanese and the Jordanian border, both countries were possible save havens for the displaced populations. However, with the official non-entry policy for Palestinian refugees in place in Jordan since January 2013 (see Chapter XX for a detailed discussion), their status as non-Syrian citizens becomes meaningful and their collective Palestinianess resurfaces, as they are denied access to Jordan, often resulting in the separation of families (HRW, 2014). Hence, at the Syrian-Jordanian border, the collective Palestinian refugee experience (re-)emerges as they are faced with exclusion and separation. Abeer, a thirty-seven-years-old Palestinian-Jordanian woman born in Syria, recalls the experience at the border as she left Yarmouk with her two sons, who hold Syrian travel documents, following the arrival of the Free Syrian Army in 2013.
“At the border, they refused to let my son in because he was over 10 years old. The King [of Jordan] refused to let him in. But I insisted and told them that I am Jordanian and that my children are Palestinian-Syrian. They must come in and I can’t go back to the shooting. I am the type that gets really scared. I have a young man and I was devastated; I couldn’t stay in Syria. (...) [T]here was a decision from the King, anyone older than 10, wasn’t allowed in. My younger child was 3 years old, so I didn’t have a problem with him, but my other son was a little over 10 years old. So, I stayed put. They told me there was a hotel nearby but I said I’m not going anywhere. There is shooting. It’s safe here. 
(..) I arrived at 8 or maybe 10 am at the Jordanian border. At 12pm I could leave with my children. They called the Minister and told him that there was an angry woman. I talked to him and begged him to let me in. (…) He said okay, but that I need to get a residency or visas for my sons in Jordan. They recently got the residency. I wasn’t able to get it before” (Interview 1, 2019, Jordan).
Her husband, a Palestinian-Syrian, was not allowed to join her in Jordan. At the time of our interview in 2019, Abeer had not received any news from her husband since the arrival of the so-called Islamic State in Yarmouk in 2014. At the border, her husband’s legal status manifested as a matter that changed their family life drastically. Hence, the lines between public and private collapsed.  
As per Jordanian nationality law, Abeer cannot confer her Jordanian citizenship to her children. According to a report issued by Human Rights Watch in 2018, over 300,000 members of families whose fathers’ are not Jordanian are faced with discriminatory treatment as they are unable to obtain their mothers’ nationality (HRW, 2018). In 2014, the Jordanian government announced a new program, making it easier for children with a Jordanian mother to obtain certain ‘privileges’, such as the ability to apply to obtain a residency permits, apply for drivers’ licenses and own property. However, to qualify for such ‘privileged’ treatment, the Jordanian mother must prove residency in Jordan for at least five years. For Palestinian refugees from Syria, this means that for at least five years following their arrival, their children live in the country without any formal documentation. While having obtained such residency permits in 2019, for Abeer, the first five years in Jordan were marked by insecurity and instability. Thus, having found ‘safety’ from the war in Syria as they were able to access Jordan on her Jordanian passport; yet Abeer still fears for the future of her sons in Jordan. She expresses strong worries about her seventeen-year-old son, who, due to the lack of formal status in Jordan and the fears attached to this, struggles and has withdrawn from his social life. As he is approaching eighteen, Abeer fears that he could be sent back to Syria any time. While Abeer, as an individual, is mobile, her experience in Jordan can only be understood within the collective of her family. Through her sons’ and husband’s experiences, Abeer experiences exclusion and immobility. She is constantly reminded that although she is a Jordanian citizen, her sons do not ‘belong’, and hence the family does not belong, which in turn alienates her from Jordan. In her study on mix-status families in the US, López (2017) observes similar consequences and concludes that “citizenship can be enhanced or diminished depending upon the legal citizenship status of one’s family members, regardless of one’s own citizenship status” (López, 2017, p. 65).
Such arbitrary separations at the border are a common experience of mix-status families. When Asmaa reached the Syrian-Jordanian border together with her children and her husband, who are de jure stateless and hold Syrian travel documents, to seek safety in Jordan, they were separated. While Asmaa and the two youngest children, were allowed to enter on her Jordanian citizenship, her two older daughters, fourteen and sixteen at the time, as well as her husband were denied entry and had to stay behind. 
This also resonates with Maya’s experience. Maya left Syria in 2013, together with her nine and ten-year-old children, who hold Lebanese travel documents, to join her parents who had fled to Irbid in Jordan. At the border, Maya and her children were held back, but were eventually allowed to cross after utilising contacts in Jordan. Her husband Wael, a Palestinian refugee from Lebanon, left from Syria to Lebanon where he stayed with his parents. From Jordan, she applied for a visitation visa for her husband. He joined them in Jordan six months later and they moved from Irbid to Amman new camp (Interview 8, 2019, Jordan).
Such multitudes of legal statuses within the nuclear family are very common for Palestinian families from Syria in Jordan, thus ‘collective immobility’ is widely experienced. Leila for example, a young Palestinian-Syrian from Yarmouk is the only member of her family who was able to leave Syria. The family lives in At Tadamon, a neighbourhood bordering Yarmouk camp in the east. Their house was bombed in the fighting and her eight-year-old nephew was killed in an attack. The family has since moved between different locations in the area in search for safety. In 2016, amid the conflict, Leila got married to a Palestinian-Jordanian man who was also living in Tadamon and left for Jordan after obtaining the Jordanian citizenship through him. “I was not allowed to leave because I am Palestinian. I left on his name” (Interview 10, 2019, Jordan). Leila now lives together with her family-in-law in Jabal Al Hussein Camp in Amman. The rest of Leila’s immediate family is still in Syria barred from entering Jordan. 
Another such example is Samira, a Palestinian-Syrian woman married to a Palestinian-Jordanian man. In the following quote Samira describes how, when the family decided to leave Syria in 2012, it was her husband’s nationality that enabled her family and her to cross the border and seek safety in Jordan; yet, as Palestinian-Syrians her parents had to stay behind.
“We left in 22.7.2012 when things started getting really bad and closer to us. We got scared. We left because of this fear. That’s the only thing that made us leave. Fear. Fear for the children. My husband was worried about me, so we left. When we decided to leave, well I am Palestinian-Syrian I don’t have a Jordanian passport. We went to the embassy to ask about the procedure for me to leave with my husband and children. Because my husband and children have [Jordanian] residency. We went to the embassy and it was closed of course. We found an employee and he said it’s closed till further notice, no one knows when it’ll open again. But since you [her husband] are a Jordanian, they’ll get your papers done when you get to the border. We went back with a taxi and we gathered as many things as we can fit in this car. We didn’t know where we were going, where we will live, just as long as we leave this war. We got to the border and stayed there for about 4 hours until they got my papers done. They gave me the approval and I got in. The biggest obstacle that a Palestinian-Syrian faces is the passport. It really is a struggle. I’ve been trying for 8 years to bring my parents here so they can get health aid and the process is killing me and it still didn’t work.” (Interview 12, 2019, Jordan)
Later in the interview she comes back to the centrality of her husband’s nationality in her mobility, adding: 
“You know, if my husband wasn’t Jordanian and doesn’t have an ID number then I would’ve faced a lot of problems. [But] if I came without my husband, they would’ve kicked me out a long time ago. They wouldn’t let me stay here” (Interview 12, 2019, Jordan). 
For the historian Khalidi (2010), such exceptional treatments at the border are not just part of a systematic exclusion but also exemplary of the lived Palestinian identity and through it, they reinstate and reaffirm a Palestinian collectiveness. 
“The quintessential Palestinian experience, which illustrates some of the most basic issues raised by Palestinian identity, takes place at a border, an airport, a checkpoint: in short, at any one of those many modern barriers where identities are checked and verified. What happens to Palestinians at these crossing points brings home to them how much they share in common as a people. For it is at these borders and barriers that the six million Palestinians are singled out for “special treatment,” and are forcefully reminded of their identity: of who they are, and of why they are different from others” (Khalidi, 2010, p. 1).
Hence, as discussed in the previous section, for Palestinian refugees from Syria, the war in Syria brought to the surface a very fragile existence in the country as refugees; though not present in their everyday day life in Syria, these refugee experiences (re)materialise and became meaningful once they approach the border. It lies in the power of the border, to include and simultaneously exclude the Palestinian refugee from the spaces beyond their host country that merely tolerates their presence. As the anthropologist Julie Marie Peteet (2005) concludes, “In the world of nation states and their accoutrerments [sic], such as passports, being without, so to speak, draws definite lines of inclusion and exclusion with perilous implications for opportunities and safety” (Peteet, 2005, p. 101). With the non-entry policy in place for Palestinian refugees crossing into Jordan, Palestinians depend on a formal citizenship as an enabler to overcome the predicament imposed on them by the Jordanian government, enacted at the border. Yet, citizenship and the individual mobility alone is not sufficient. It is the experience of immobility as a family and the collective experience as Palestinian refugees that shapes the understanding of the space in Jordan. 	Comment by Dallal Stevens: What’s interesting here is the extent to which they saw themselves as ‘refugees’ prior to this? How much is new (materialising) and how much a re-materialisation. For children it is likely to be new? 	Comment by Jasmin Fritzsche: I still need to think about how to address this. I think I do address this in some way in 4.3. and the socio-economic integration in Jordan. I also think I talk about this in the following chapter on Yarmouk. What I don’t have (and don’t think could have because my interviews are following a new more prominent displacement) is any data on how they actually felt back in Syria. Maybe Al Hardan and Gabiam could be references here to link back and address this	Comment by Mohamed El-Shewy: When you’ve mentioned people previously you’ve only used the last name I think. Check.	Comment by Jasmin Fritzsche-El-Shewy: Need to double check for consistency in the final document.
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